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WHAT EVERY CHRISTIAN MUST KNOW. 
It happened to usonce, several years ago, on a walking tour 
through Switzerland, that we meditated crossing a certain 
mountain pass, and we imagined that, with the help of our 
Keller's map, we should have no difficulty in finding our 
way. But when the landlord of the small inn where we had 
spent the night heard of our intended project, he raised a 
perfect storm of remonstrance. No one had ever heard of 
such a thing — there were precipices — there were snow- 
drifts — it was certain death to venture over the pass without 
a guide. Being then novices in Alpine travelling, we could 
not very well tell whether the threatened dangers were real 
or imaginary ; and, having a very considerable value for 
our lives, we acted on our landlord's suggestion, and took 
the guide whom he recommended. The guide took pos- 
session of the knapsacks of the party, and marched off at 
our head. But, very soon, we found that the pace at which 
he was inclined to go was too slow for the impatience of 
the young and active members of our party. The guide 
made no objection to our pushing ahead. "Follow the 
path straight before you," he said, " and you cannot pos- 
sibly go astray." We met with no danger from any of the 
precipices or snow-drifts we had heard of, though we saw 
nothing of our guide until he came to be paid in the evening, 
as we were resting ourselves after the labours of the day ; 
and, in fact, it struck us that, except for the honour and 
glory of the thing, we might as well have had no guide at 
all. We have often profited since by the experience gained 
on that occasion ; and when we have been told of the abso 
lute necessity of a guide, have taken the trouble to find out 
whether it was that we should certainly want the guide, or 
only that the guide wanted us. 



doctrine nearly identical with that contained in the Apostles' 
Creed, all the articles of which are truths that lie on the 
very surface of Scripture, and do not require any laborious 
investigation of obscure texts in order to arrive at them. 

Our readers can now understand the position taken up 
by the advocates of the Churcb of Rome. They say that 
the Church of England does not supply her members with 
sufficient means for the attainment of religious truth. 
The study of God's word ; the assistance of His Spirit pro- 
mised to those who seek it by prayer ; the help provided by 
our Church in the teaching of her formularies, and of her 
ministers : all this is not sufficient to secure us from per- 
plexity and error, not merely on points of speculation, but 
on the very essentials of our faith. Nojhlng less, they say, 
than an infallible Church can afford the necessary secu- 
rity. 

These are the threats of precipices and snow-drifts by 
which timid travellers are frightened into engaging the 
services of a guide; but let us see how the guide does his 
duty. 

Surely, a Roman Catholic may exclaim, you arenotabout 
to accuse our Church of any neglect in this respect. He 
will appeal to the many volumes containing the decisions of 
her councils, in which so many articles of faith have been 
defined, and so many heresies anathematised. 

But, certainly, it cannot be said that these volumes of coun- 
cils contain the things that "every Christian must know." 
With what face could any one maintain that the Scriptures 
are too difficult to be understood by the unlearned, and then 
send them to explore for themselves the huge folios in 
which the decisions of councils are recorded ?' Has any 
Roman Catholic, that is not a professed theologian, ever 
read the decrees of one of those councils ? We should like 
to see one of our Roman Catholic readers catechized as to 
his views on any of the thorny controversies discussed at 
the Council of Trent — (for instance, asked to explain the 
doctrines of Justification and Original Sin, steering clear 
of Lutheranism, on the one hand, and Pelagianism on the 
other, taking cure not to give any countenance to the 
Jansenists, but also taking care not to fall foul of St. Au- 
gustine) ; and we think it likely that he would not have gone 
far in his statement of his doctrines before he found him- 
self involved in some of the anathemas of which that coun- 
cil has been so liberal. There are, on a rough calculation, 
150 doctrines condemned by it with a formal anathema. 
Can onr readers undertake to say, that if they were asked 
severally their opinions on every one of these subjects, they 
would be sure of making, in each case, the right answer, 
and so escaping the authoritative censure if their Church ? 
To these questions it will be answered that it is most 
probable that an unlearned Roman Catholic would not 



We have been often reminded of our Swiss guide when 

wecompared the inducements by which the Church of Rome - - ..... 

tempts Christians to put themselves under her guidance P ossess tae information we speak of, and that his Church 
with the guidance which she actually supplies to those who j does not ex P ect tha t he should. The decisions of her 
accept of it. The topic on which the advocates of the I councils are intended for the instruction of those who make 
Church of Rome dwell most urgently is, the absolute ne- ! theo '°gy their study, and not for that of the ordinary mein- 
cessity of an infallible guide. Without her help, they say, ' bers of her flock - While the Church has done her duty in 
it is impossible for Christians to learn those truths which i providing scientific theologians with a guide to any of the 
make wise unto salvation. They assert that every ! bye-pathsofdivinity which they may be tempted to explore, 
one will be sure to go astray who endeavours to find these slle . tl ? es not invite the unlearned to enter into those mazes 



truths in Scripture for himself; because that " the Scrip, 
tures contain many things difficult and hard to be under- 
stood, which they that are unlearned and unstable wrest to 
their own destruction.'' And they refuse to listen to Pro- 
testants, who maintain that the difficulties or obscurities of 
Scripture do not concern those vital points the knowledge 
ot which is essential to salvation, although Protestants, 
certainly, have the authority of many ancient Fathers to 
support them in their assertion. [See, for instance, St. 
£55 r iSf^!?_ir' , ^ 1 .* l, W 8 «e plain and simple in the 



and the great doctrines of the faith constitute the broad 
highway of salvation, plain, easy to be found, and in which 
the least learned member of the Church can walk without 
fear of error. 

In fact, though the Church of Rome holds that faith in 
what she teaches is necessary to salvation, she does not 
hold that this faith need be an explicit faith. Explicit 
faith is when a person not only believes the teaching of the 
Church, but also knows and understands that teaching. 
Implicit faith is when a person is persuaded that what the 
Church teaches is all true, though he, perhaps, has a ver 



?.?'? ^VPtur"; all things necessary are evident." (Horn. , , . ,,--r ..... 

ill. in 2 Ihess.) "The Apostles and Prophets have made > m Pe rfe « knowledge what the doctrines of the Church 
everything proceeding from them plain and evident to all, reall y are - Tne hest illustration of implicit faith is afforded 
™ «r,w i !,„t ,,,,„,, „,,„„,, .. , . by the well-known story of the collier, who being asked 

what he believed, answered, " I believe what the Church 
believes." Quest. " And what does the Church believe ?" 
Ans. "The Church believes what I believe." Quest. 
" And what do the Church and you believe ?" Ans. " We 
both believe the same thing." 

Such faith as this is held to be sufficient for salvation. 
It is enough if the individual humbly receive all that is 
propounded to him on God's authority, and does not, in the 



in order that each person, even by himself, may be able 
to learn what is said from the mere reading of it." 

ST" "h d 5 I fT- ) £ n \ in like mann er, Sl Augus- 
tine:— "God hath made the Scripture to stoot) to the 
capac.fes of babes and sucklings." & inTsal. vi'l) 

r,W» r ^f 7 ^ yth . msisd ^ Wn0ut from the m ° r « objure 
places of Scripture which is not most plainly spoken 
elsewhere." (De Doct. Christ, ii. 6.)] And"SrdWy° 
wheaone of the early Fathers has occasion to state what 
are the truths which "Every Christian musT 



know" 



hold doctrines which he has never been properly informed 
were part of God's revelation through the Church. Nay, 
he may hold two opposite doctrines— the one explicitly, 
the other implicitly. He may have formed his own opinion on 
a point of doctrine, and come to a conclusion opposite to 
that of the Church, but without being aware that his opi- 
nion has been condemned by the Church ; and he may be, 
at the same time, fully desirous to believe all that the 
Church teaches. In this case he believes the right doctrine 
implicitly, and the false doctrine explicitly ; and it is held 
that his implicit true faith will save him, notwithstanding 
his explicit false faith. 

Roman Catholics, however, do not teach that Christians 
ought to be content with implicit belief on all points. On 
most subjects, indeed— such, for instance, as those decrees 
of the Council of Trent to which we have referred above — 
it is enough to be persuaded in general that the Church is 
in the right, without knowing exactly what her doctrines 
are, and all that is required is not knowingly to contra- 
dict what she teaches ; but there are some of the leading 
truths of religion which it is a Christian's duty to know, as 
well as to believe. 

From the title of this article our readers will have ex- 
pected that we meant to say something about Father 
Furniss's book, " What every Christian must Know and 
Do," and they will probably have thought that we have 
been a long time in coming to our subject. This little 
book being intended as a manual both of faith and prac- 
tice, we thought it advisable to keep the two subjects dis- 
tinct, and to discuss "what every Christian must know" 
in this article, devoting another to the subject " what 
every Christian must do." The remarks which we have 
made enable us to distinguish both these from another 
question, "what every Christian must believe:" because 
we have seen that it is held that a Christian must believe 
all that the Church teaches, though he need not know it 
all. At the commencement of his little tract, Father Furniss 
gives the following summary of what every Christian must 
know and believe : — * 

•' There is one God, in three Persons— Father, Son, and 
Holy Ghost. 

*' God the Son, Jesus Christ, was made man, and died 
for us.' 

" The good go to Heaven, and the wicked burn in Hell. 
" Baptism takes from us the sin of Adam and Eve. 
" Confession takes away all the sins we do ourselves. 
"The Blessed Sacrament is the body and blood of Jesus 
Christ. 

" I believe this and all that the holy Church teaches, 
and in this blessed faith, with God's help, I will live and 
die." 

It will strike all readers that this list of necessary truths 
has, at least, the merit of brevity ; and we may remark on it, 
in the first place, that Father Furniss would seem to have 
succeeded in doing what the inspired writers of the New 
Testament tried to do, and are said to have failed in. It 
was certainly the object of the writers of the New Testa- 
ment to declare the truths which every Christian ought to 
know. St. John tells us that this was the very object of 
his Gospel, ch. 31., v. xx. :— "These are written that ye 
might believe that Jesus is the Son of God, and that, believ- 
ing, ye might have life through His name." And yet we 
are required to believe that these Apostles and Evangelists, 
who wrote under the inspiration of the Holy Ghost, per- 
formed their task so badly that one who should have re- 
course to their pages for information is more likely than 
not to go astray, and finds nothing but perplexity and 
error. ^ Strange, indeed, that inspired writers should fail 
in their task, but stranger still that Father Furniss, who 
claims no miraculous assistance, should accomplish in 
half a dozen lines the task in which they failed. 

We wish also to discuss a little how the assertion that 
implicit faith is sufficient for salvation is consistent with 
the assertion of the necessity of an infallible guide. The 
argument for the necessity of an infallible guide is that 
there are some truths absolutely necessary for us to know, 
and yet so difficult to find out with any certainty that this 



* He says afterwards every Christian must know, at least— I. The 

four great truths of faith. II. The Sacraments— at least Baptiam, 

Penance, and the Blesstd Sacrament. 111. The prayers Onr Father 

Hail Mary, and the Creed. IV. The Commandments of God and of 

~ „ ail „]i,.«„j t i,„, U .~I*V J ', — ;V"".T •»■» Jtuow iiuuc ui an iciuuu, icjw.1 uuub tuu us snows to De part theCburcb. The first two heads are included in the summary given 

wouBuauynnatnatnecontentsbjiaselfwith astunmary of of Divine revelation ; but he is not to blame if be do not * b0 * e - the latler ""wr belong to the subject what every Cnrisjiaji 



pride of his reason, reject truths that he knows to be part 
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assistance is absolutely indispensable to ns. Well, we 
are induced by these argonwnts to engage the services of 
this infallible guide, and then we are told that it is not 
necessary for ns to know these difficult doctrines at au> , and 
that it is enough if we are persuade&of the trustworthi- 
ness of our guide. 

Why, the story with which we commenced hardly fully 
represents the state of the case. In that story our guide 
took our money, and then left ns to find the way for our- 
selves. In this case .the guide says that all we have to do 
is to pay him his fee, take him for our guide, and be fully 
persuaded of his efficiency, but that our making the jour- 
ney is wholly unnecessary, or, at least, if we do make the 
journey, it is not that we have a guide to tell us at each 
moment of doubt what path to choose and what turn to 
take, but that we are to put ourselves into a close carriage, 
and t* carried along with the windows shut, persuaded 
that wb are going right, but without the least knowledge 
wbtae or how we have been driven. 

It is worth remarking also that the "four great truths 
of faith, which nobody can go to Heaven without knowing,'' 
are every one of them taught as distinctly by the Church 
of ingland as by the Church of Home. These truths are 
contained in the answers to the following questions ; — 

" 1. How many Gods are there? One God. 

"2. How many Persons are there in one God ? Three 
Persons, the Father, the Son, and the. Holy Ghost. 

" & Which of them took a body and sool, and died on 
the;Ccoss for our sins ?. God the Son, Jesus Christ, took 
bodjf-and soul, and died an the Cross for our sins. 

"i. What will God do to the good? He will wahe 
thorn happy for ever in Heave*. And what to the wicked ? 
Hervili burn them for ever in HelL* 

All these doctrines are taught just as plainly by the 
Church of England as by the Church of Home ; and if, 
then,* member of the Church, of England be enticed by 
the>Bromise of an infallible guide in his perplexity to join 
the-Romish communion, he finds that bis guide's directions 
with-regard to the necessary points of faith come, just to 
thi»r-go on believing as you believed already. This is 
much thesameas our Swiss guide's direction — follow on. the 
path-right before you. 

Again, we have to remark that in this attempt to 
enumerate the truths which every Christian must know, 
the advocates of Komanism adopt the very same principle 
which they assail when put forward by Protestants. When 
it is objected to Protestants that there are difficulties in 
the Bible, they answer that these difficulties do not obscure 
those points that are necessary to salvation, and that the 
great highway to salvation is plain, and broad, and easily 
fouadf although there may be difficulty and perplexity in 
tracing out some of those bye paths that our curiosity leads j 
us to wish to explore. Roman Catholic controversialists, 
on the other hand, have denied that there is any such dis- 
tinction of fundamental and non-fundamental truths. They 
sayit is our duty to believe everything that God has re- 
vealed ; and that, whether the matter be great or small, 
the sin of rejecting a revelation from God is in all cases 
the : same. And, certainly, if any man knows any doctrine 
to be revealed by God, and yet refuses to believe it, his sin 
is great, whether the place that doctrine holds in the eco- - 
nomy of grace be high or low. But it is not very likely 
that any one can believe God to be incapable of fulsehood 
or deceit, and yet refuse to believe a revelation which he • 
knows to come from God. We may take for granted that 
meningeneral trtV/believewbatthey know to be revealed from 
God, and the only question is, what are they bound to know 
and-to believe explicitly ? When Roman Catholics come 
to explain themselves, they are forced to- confess that they 
cannot assert it to be necessary to salvation that every man 
shall believe explicitly everything that can be deduced 
from Scripture. On the other hand, we see that some 
doctrines are tatight there so plainly that the denial of 
them by an individual of ordinary knowledge and capacity 
will argue some culpable carelessness or prejudice on his 
part, Protestants think that they are safe in assuming 
that whatever God has made absolutely necessary for the 
salvation of men in general He has revealed with sufficient 
clearness to be understood by men in general ; and they 
see that some things art so plainly rcveiiled that no unpre- 
judiced man of common understanding enn miss seeing 
them. These are what they mean by fundamental truths, 
anil their belief that there are such truths must be shared 
by any one who attempts, as Father Kumiss does, to tmike 
an enumeration of truths that every Christian must know. 

Now that we have shown how mncb of Protestant prin- 
ciple there is in the very conception of Mr. Furnas's 
attempt, it will appear what injustice and' untruth there is 
in Dr. Milner's assertion that it is impossible for Protes- 
tants to make an act of faith. We copy the following 
'• Act of Faith* from the first edition of Mr. Farniss's 
book. We do not know why it is left Out in the second, 
seeing that one may gain by saying it an indulgence of 
seven years and seven times forty days, which may be 
given to the souls in Purgatory :— 

" O my God, because what you say is most tine, and 
you have said it, I believe that you are one God in three 
Persons — the Father,- the Son, and the Holy Ghost. I 
believe that God the Son, Jesus Christ, took a body and 
sou), and died on the Cross for our sins. I believe-that 
youewjll make the good happy for ever in Heaven, and 
bura the wicked for ever in Heil. T believe all that tile- 



Catholic Church teaches, and in this belief, with God's 
help, I will live and die." 

Thus it will be seen that the act of faith consists of a 
profession of explicit belief in the " four great truths of 
faith,'' and of implicit belief in all the Church teaches. But 
substitute the one word Bible for Church, and the Pro- 
testant will make the same confession with all his heart. 
He will profess his explicit belief in the same four great 
truths of faith, and his implicit belief in all the Bible 
teaches. 

This being the case, we ask Roman Catholics to judge 
whether the condition of Protestants is so unsafe as they 
are apt to imagine, and whether the necessity of an infal- 
lible guide is as great as has been pretended ? In fact, it 
is evident that an infallible guide is necessary only as far 
as explicit knowledge is necessary. If our readiness to 
receive all that God has revealed without knowing it is 
enough for our salvation, then there is an end at once to 
the pretence that it was necessary for the salvation of the 
world that God should provide them with an infallible 
guide to make them know the truth. Why may not Pro- 
testants be saved by their implicit faith in the Bible as 
well as Roman Catholics by their implicit faith in the 
Church? Take the case of a Roman Catholic earnestly 
desirous not to contradict anything that his Church 
teaches, though he has not taken the trouble to form any 
opinion at all upon a number of points on which she 
declares '-at error is damnable, and although there may 
be some- joints On which he is wrongly informed as to her 
teaching.' In such a case, it is held that his false belief 
will not injure one who did not wilfully reject anything that 
he knew the Church to have taught. And why may not a 
Protestant be saved in like manner who is sincerely and 
earnestly desirous to believe everything that God has 
revealed in the Scriptures, and who has learned from the 
Scriptures the " four great truths of faith," and many other 
of those truths that make wise unto salvation, even though 
there may be some points on which he has wrongly inter- 
preted the teaching of the Scriptures ? Have we not as 
good a right in this case as in the other to say that his 
false belief will not be fatal to one who is, rotwi'istand- 
ing, of an humble, teachable disposition', and who does not 
wilfully reject anything that ne knows God to have 
revealed ? 

What Roman Catholics ask us to believe is, that im- 
plicit faith in the Church is sufficient to save us, but that 
implicit faith in God is not. In other words, we are not 
safe if we build our house on the Rock, and we are safe 
if we build it on the sand. Roman Catholics who ac- 
knowledge the Bible to be a revelation from God must 
own that Protestants are on firm ground, when they place 
their full belief in everything that God has revealed 
through the Scriptures. But can they say that they are 
on equally firm ground when they teach for doctrines the 
commandments of men ? We ask those Roman Catholics 
who believe it to be wholly impossible that their Church 
and their priests can ever lead them astray to consider 
well what we have to say in our next article. 



WHAT EVERY CHRISTIAN MUST DO. 
It is exactly ayearsince,inournumberfor March 1830, our 
attention was first called by a correspondent, who signed 
himself " Enoch Heli," to the little book circulated 
by the Redemptorist Fathers, and which then bore the 
title " What every Christian must know.'' The book 
must have had. a large sale, since Protestants and 
Roman Catholics, each for their own reasons, have vied 
with each other in circulating it; and, on its coming 
to a new edition, the author perceiving that it was much 
more of a guide to practice than to faith, changed the 
title to " What every Christian mast know and do.' We 
have thought it advisable to discuss the two subjects in 
separate articles ; and having made some remarks on Father 
Furn iss'satteinpt to enumerate the tilings whichevery Chris- 
tian must know, we proceed now to examine his account of 
" What every Christian must do." 

But those who have read our article on this book in"6ur 
January number will bedisposed to think that thctitle ought 
to have been, not " What every Christian must do ;" but, 
" What every Clirisiiau may do." Rules of conduct 
which sound very well ate accompanied by exceptions or 
limitations, affording much convenient license to any per- 
sons in want of a flexib'.ecodc of morality. Thus, wo must 
not strike our parents, or put out our tongue at them, or 
mock them — in their presence; we must not curse them, or 
call them such very bad names as fools, or beasts, or drunk- 
ards— in their hearing. We must not break an oath ; bitt 
it is nut. an oath, if when we said the wordi,u-e did nit mean 
to take an rath. We must not do any servile work on tho 
Lord's Day ; but it is not servile work to write, or teach, 
or draw, and to be paid for doing it. Nor is it a mortal sin 
to do servile work without necessity for less than two hours, 
or two hours and-a-half. We aunt not do any great bodily 
injury to others ; bat it is not a sin to desire some temporal 
misfortune to anoiJier, in order that it may make- him cease 
to givevcandal, or be converted, or not persecute the good.* 
Tailors must not cabbage any of thr cloth entrusted tothein, 

a Father Furntfi appears to be very much of the optatori of the 
Abbot of Wlpnore, who. maintained that the Chxittlu -tension oolj" 
obliged him to love hi* enemleVaouliy but that he did not feci taiuj- 
•rlf in anyway bound i* lew taek bodlji. <S*e Wotidert BMeuches * 
lu the Record Office, Preset'* olagaalne, Felt, 18S7.r 



unless there is a common custom of doing it, or unless it be 
necessary in order to gain a reasonable profit. Neither 
most shopkeepers adulterate what they sell, by mixing 
water, for instance, with any liquor, unless there is a com- 
mon custom of doing it, or unless it be necessary tn order to 
gain a reasonable profit. 

These are only some specimens of Father Furniss's 
opinions as to what a Christian may do ; and if our only 
object were to amuse our readers with these exhibitions of 
eccentric morality, we should go on to give them some 
specimens of his notions as to some of the things which 
a Christian may not do ; but we feel that we have said 
enough for our purpose. We shall not insult our readers 
by discussing the question whether the code of morality 
here taught is one fit to be put forward by Christian 
teachers. We can imagine excuses made for some few of 
these points of moral teaching, or can conceive attempts 
made to show that they are capable of a good sense ; but 
every one whose own moral feelings are not completely 
Wanted, must allow that this teaching, when understood in 
its most obvious sense, is bad teaching ; and that if the poor 
people, among whom it is circulated at the price of one 
halfpenny, follow its advice in the sense which they are 
sure to put npon it, it is calculated, to produce, or to per- 
petuate, among them a very low standard of morals. 

Therefore, without wasting n ore words on the question 
whether the morality of this tract is pure and Christian 
morality, we pass at once to the question — is it the moral 
teaching of the Church of Rome? If Father Fumiss 
alone were responsible for the doctrines of his book, we 
should not waste powder and shot upon him. We do not 
wish to make a Church responsible for the faults of an in- 
dividual ; nor should we blame the Roman Catholic 
Church because one of her priests has pnblished a book of 
lax morality, unless it can be made to appear that that 
morality is the morality of his Church. 

Father Furniss distinctly pnts forward that he is not the 
author of his code of morality, which he professes to have 
only compiled from the works of St. Alphonsus Liguori ; 
and we Can bear testimony that the defence is a just one ; 
that Father Furniss has said nothing for which he cannot 
produce the authority of this canonized saint; but, on 
the other hand, that if he had not omitted or softened many 
things which are to be found in Liguori, he would have 
made his work still more unfit for general circulation than 
it is. 

We had ourselves made the morality of St. Liguori 
the subject of several articles in this periodical (see our 
numbersfrom May to September, 1855}, and had endea- 
voured to persuade our Roman Catholic friends to ask . 
themselves how it came to pass that the morality taught " 
by St. Liguori, who can claim to be the most trustwor- 
thy and authoritative exponent of Roman Catholic 
teaching on this subject, should be so far below the 
morality taught and practised by heretic English gentle- 
men. The line of argument adopted by Koman Ca- 
tholic defenders of Liguori was, that we were casting in 
their teeth musty Latin volumes which were not in the 
hands of the people, and of which not one Roman Ca- 
tholic in fifty knew anything. In an article in the Dub- 
lin Review (Oct., 1851), apparently written by Cardinal 
Wiseman, this defence is made : — 

" The work of the saint, from its nature, is one which 
is little likely to fall into the hands of ordinary readers, 
and still less likely to be understood by them. Even the 
Catholic laity, to say nothing of the Protestant, have no 
access to the work of St. Alphonso, for they are far too 
well instructed in their duty to exercise an idle, and it 
may even be a vicious, curiosity upon a subject with 
which, as a body, they have no concern.'' 

At that time we thought it enough to reply, that 
though the Roman Catholic might have no direct know- 
ledge with St. Liguori's work, still they could not help 
becoming very well acquainted with it indirectly. St. 
Liguori is the most approved guide for Roman Catholic 
confessors, and if the Saint has, in any one case, pro- 
nounced that to be innocent which Gospel morality con- 
demns, the error does not remain a speculative one, but 
leads to practical consequences. " In thousands of con- 
fessionals the uneasy scruples of penitents are lulled to 
rest with the assurance that the act which has caused 
thera remorse has been pronounced on sufficient authority 
to be no sin at all. The penitents, witli disburdened 
consciences, go their way ; they have no fear of commit- 
ting the same act again themselves, and if they are 
tolerably good natured, will take care, too, to enlighten 
any of their friends who may not be so well informed as 
themselves. And so the whole public opinion of Roman 
Catholic countries is infected, and the morality of Li- 
guori supplants the morality of the Gospel." 

This was the account which we gave of the way in 
which the moral teaching of Liguori might become 
familiar .to thousands who had never seen in print a line 
professing to be taken from his works. But now there 
is an end to ali dispute. When abridgments of Liguori's 
moral teaching are circulated by thousands among the 
people, and with the highest sanction of the heads of 
the Roman Catholic Church in this country, it. can no 
longer be considered a mere speculative question who-, 
ther his morality be sound or not. 

It is worth while 1 to notice- soothe* distinction by 
which the writer of the article in tie DubHn Review, 
already. referred to, endeavoured «» de**#trjw4astity*f 



